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tents, to acknowledge ourselves guilty and helpless
sinners. They have never summoned themselves to
this entire and unqualified renunciation of their own
merits, and their own strength ; and therefore they
remain strangers to the natural loftiness of the human
heart, which such a call would have awakened into
action, and roused to resistance. all these their
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tion of the     pLES OF cheistianity.     They consider
scheme and         ,  ,,    ,  ~,   . ..     ...	i        •'/»     /, •
essential not that Christianity is a scheme for " jus-
principle of tifying the ungodly1" by Christ's dying
the Gospel. fQr -faem^ "whenyet sinners2*:" a scheme
for reconciling us to G-od—" when enemies ;" and for
making the fruits of holiness the effects3, not the came,
of our being justified and reconciled: that, in short,
it opens freely the door of mercy to the greatest and
worst of penitent sinners; who obeying the blessed
impulse of the grace of God, whereby they had been
awakened from the sleep of death, and moved to
 *	Rom. iv. 5.         2 Ibid. v. 6—8.         3 Vide ch. iv. sect. 6.
 *	The writer trusts he cannot be misunderstood to mean that any,
continuing sinners and ungodly, can, by believing, be accepted, or
finally saved.   The following chapter, particularly the latter part of
it, (Sect. 6,) would abundantly vindicate him from any such mis-
construction.   Meanwhile he will only remark, that true faith (in
which repentance is considered as involved) is in Scripture regarded
as the radical principle of holiness. If the root exists, the proper fruits
will be brought forth. An attention to this consideration would have
easily explained and reconciled those passages of St. Paul's and St.
James's Epistles, which have furnished so much matter of argument
and criticism.   St. James, it may be observed, all along speaks, not
of a man who has faith, but who says that he hath faith.   He con-
trasts pretended, imperfect, dead faith, with real, complete, living
faith.   This surely must appear decisively clear to those who observe
that the conclusion which he deduces from his whole reasoning in
verses 23 and 26, respects faith-—Abraham believed God, &c.   Faith
without works, &c.   It is his great object to assert and establish the
right kind of faith, and only to deny the utility or value of that
which falsely usurps the name.—Vide James ii. 14, &c. &e.

